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In memory of our Holy Father Proterius the Hieromartyr Archbishop of Alexandria, whose memory 
we honour today, February 28, and of all the martyrs who died under heretics, whose intercession to 
the Lord and help we implore in the spiritual struggle against the pan-heresy of Ecumenism. Amen. 


Our reference to the heresy of Monophysitism is very timely today because, within the 
framework of the pan-Christian ecumenism, a theological dialogue with the heretical 
Monophysites has been carried out in recent decades, which resulted in the shameful and 
unorthodox agreement of Chambesy in 1990, which unfortunately is de facto applied in our days. 
Unfortunately, some "orthodox" ecumenists have argued, behaving in a post-patristic manner, 
that only they, during the last fifteen centuries, have understood the "Orthodoxy" of the 
Monophysites and the "injustice" they suffered at the hands of so many holy Fathers! 


In AD 410, during the reign of Theodosius the Younger, a hieromonk named Eutyches 
[fortunate] in name, unfortunate in mind, became the leader of the sect of Monophysitism. The 
lunatic claimed that our Lord Jesus Christ has only one nature, the nature of Godhead, and only 
one energy, the energy of Godhead. He was deposed, however, by the holy Flavian Patriarch of 
Constantinople, on the recommendation of the Eusebius Bishop of Dorylaeum, at the Endemic 
Synod in 448. On 13-6-449, St Leo, Bishop of Rome, wrote the famous doctrinal letter to St. 
Flavian, which has come to be known as Zhe Tome of Leo, However, the wretched Eutyches used 
the king's atheist eunuchs as instruments, and he did not cease to disturb the Church and set traps 
until Emperor Theodosius died. In 449, he managed, together with the monophysite Dioscorus of 
Alexandria, to lure the emperor into convening the Robber Council of Ephesus, which acted 
violently and irregularly. This Council vindicated the heresiarch Eutyches, disapproved of 
Orthodox doctrine and endorsed Eutyches' misconception of one nature. Domnos of Antioch, 
Eusebius Dorylaeum, Theodoretus of Cyrus and Ivas of Edessa were deposed, and the holy 
Flavian, after being brutally abused and exiled, died after three days. [1] 
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4th Ecumenical Council - St. Marcian among the bishops. 


However, when Saint Marcian reigned with Saint Pulcheria, they ordered an Ecumenical Council 
to be convened in Chalcedon in 451 AD to examine the case. 


After 630 bishops met in Chalcedon, they convened the 4th Holy and Ecumenical Council. Then, 
after much discussion, they condemned and anathematized Eutyches and his follower Dioscorus, 
as well as all those who blasphemed that Christ has one nature and one energy. The 4th Holy and 
Ecumenical Council declared that the two perfect natures of Christ, divine and human, remained 
united in the one person of God the Logos, "without mingling, without change, indivisibly, 
inseparably." There was no absorption, accession, confusion, division, or change of the two 
natures, but they both remained intact, each retaining its own distinctive characteristics. 

Thus, the two natures were mutually separated. Therefore, it is correct that Christ had two perfect 
natures, divine and human, and not just one, the divine. Subsequently, we can speak of 
diophysitism after the union, not monophysitism. 


But because the heretics were not convinced by the doctrines of the Holy Synod, the holy Fathers 
thought of another way. Both parties, the Orthodox and the cacodox Monophysites, wrote what 
they believed and preached in a separate volume. After opening the case, which contained the 
holy relic of Saint Euphemia, they placed these two sealed books on the breast of the saint. After 
a few days, they opened the case again, examined inside and were amazed; the volume of the 
heretics was found thrown down at the feet of the saint, while the volume of the Orthodox, which 
contained the oro and decision of the Holy Synod, was found held by the Martyr in her arms. 
After this was done, they all marvelled at this paradox. From this, the Orthodox, on the one hand, 
were sustained in faith and glorified God, who daily performs great and paradoxical miracles for 
the return and correction of many, and the heretical Monophysites were shamed. 


It is because of this paradoxical miracle that our Church sings to Saint Euphemia: "Thou didst 
fill the Orthodox with gladness and didst cover with shame all the heretics; for at the holy Fourth 
Council in Chalcedon, thou didst confirm what the Fathers decreed aright. O all-glorious Great 
Martyr, do thou entreat Christ God that His great mercy may be granted unto us." (Apolytikion, 
July 11) Eutyches' peer, Dioscorus, was condemned by the Council of Chalcedon because he was 
a great heretic. Dioscorus did not accept Christ has two natures, but instead, their turmoil, 
confusion, collision, or recurrence. [2] 


The opinion of some modern ecumenist "theologians" that Dioscorus was not condemned as a 
heretic but for his disobedience to the invitation of the Council of Chalcedon[3] and for having 
anathematized St. Leo is entirely unfounded. These ecumenists quote the words of St. Anatolius: 
"Dioscoros was not deposed for reasons of faith."[4] They overlook, however, what Dioscorus 
said at the Council of Chalcedon: "Clearly, for this reason, Flavian is deposed; he said there were 
two natures after the union; And I have use of the holy fathers...I do not see two natures after the 
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Saint Euphemia miraculously confirms the truth of the Orthodox and 
the delusion of the heretic monophysites at the 4th Ecumenical Council. 


St. Dositheus of Jerusalem mentions and details ten "crimes" of Dioscorus. He adds, "Anastasius 
asserted that Dioscorus was not condemned for his faith. Later, some Monophysites and 
Monothelites used this statement to claim they shared the same belief. However, it's important to 
note that Dioscorus was actually charged but did not appear at the Council; he was found guilty 
not because of his faith but due to his absence. Had he attended the Council, he would have been 
condemned for his faith. Therefore, the Monothelites' assertion that their beliefs align with 
Dioscorus holds no merit.” [8] It is unfortunate that today's "Orthodox" ecumenist "theologians" 
use the arguments of the heretical Monophysites and Monothelites to justify the heresiarch 
Dioscorus. 


During that time, in the most remote places of Bithynia, there lived a 
very virtuous ascetic, Saint Auxentius (473), who fought 
extensively against the heresy of Monophysitism, striving for the 
triumph of the 4th Ecumenical Council and the prevalence of the 
Holy Truth.[9] 


“The condemnation of Eutyches and his teaching at the Ecumenical 
Council of Chalcedon did not mark the end but the beginning of the 
Monophysite heresies' climax. Monophysitism proved to be the most 
indiscernible heresy among those that arose during the first 


millennium of Christianity.” [10] 


After the Council of Chalcedon, the followers of Dioscorus and Eutyches—Monophysites—[11] 
reacted vigorously against its decisions. They rebelled feverishly in all regions of the empire, 
created their own breakaway communities, and brought the Church to a deplorable state. 


The Monophysite monk Theodosius, "a destructive man, went in haste to Jerusalem after the 
Synod of Chalcedon."[12] In a remarkable turn of events, he persuaded Eudocia, the widow of 
the late Emperor Theodosius, and nearly all of the monks to align with his cacodoxy. Theodosius 
accused the Chalcedon Synod "of overthrowing the correct faith and confirming the doctrine of 
Nestorius."[13] By violent and criminal actions, he seized the throne of the holy city. He 
ordained many bishops while St. Juvenal of Jerusalem and the canonical bishops were still at the 
Council of Chalcedon. 


"Theodosius led Bishop Severian out of the city, and there he murdered him because he did not 
want to submit to his orthodoxy. Then, he stirred up a great persecution throughout the holy city 
against those who did not want to commune with him. Hence, he tortured some, confiscated the 
property of others, and burned the houses of others so that the city appeared to be dominated by 
barbarians." [14] 


The troubles caused to the Orthodox by the Monophysites of Alexandria were much more 
significant. The Council of Chalcedon had appointed Saint Proterius as the city's bishop in place 
of the heretic Dioscorus. However, the arrival of the Saint in Alexandria immediately sparked 
bloody disturbances. After the death of Marcian (457), Timothy the Cat—a fanatical cleric of 
Dioscorus—incited the monks and the populace against Saint Proterius. During the night, Timothy 
even appeared to the monks in the guise of an angel sent by God. He urged them not to commune 
with the holy Proterius but to have as their bishop Timothy the Cat, in other words, himself. [15] 


Ultimately, Saint Proterios, accompanied by six others, met a tragic end as he was chased into 
the baptistery. According to the account of the venerable Dositheos, the zealous Monophysites 
barbarically ripped out the Hieromartyr's entrails and consumed them! Then, they cruelly 
paraded the Confessor through the city with ropes, offering some of his remains to the dogs 
while burning the rest.[16] 


Following the martyrdom of Saint Proterius, Timothy was appointed as the new patriarch and 
went on to conduct unauthorized ordinations of Monophysites, resulting in the removal of 
Orthodox leaders. Timothy distorted the teachings of Saint Cyril[17] and called for a regional 
Council that condemned the Council of Chalcedon and the revered saints Leo of Rome and 
Anatolius of Constantinople. Subsequently, Orthodox bishops and clergy in Egypt addressed a 
letter to the newly crowned emperor Leo the Great (457-474), outlining Timothy's illicit 
activities. 


The Monophysite bishop of Antioch, Peter the Fuller, had compelled Saint Martyrios to abdicate 
his throne. Peter even anathematized those who did not believe that the Godhead was the one 
who suffered the passions and the crucifixion (and not the human nature of the God-Man Jesus) 
and added the blasphemous addition "Who was crucified for us" to the Trisagion hymn.[18] 


However, after the pious Leo's death and his son-in-law Zeno's expulsion, Basiliscus became the 
holder of the Constantinople throne (476-478). To maintain his hold on power, the new emperor 
joins the Monophysite party and issues the "Encyclical" decree. In it, he condemned the Council 
of Chalcedon and Leo's Tome and proclaimed Monophysitism as the state's official religion. "He 
immediately prepared to campaign against the faith...He recalled Timothy the Cat by decree, and 
also Peter the Fuller, who was being hidden in the monastery of the Sleepless Ones, while the 
other enemies of the holy Synod of Chalcedon spoke openly against the truth."[19] 


During this period (451-482), the Holy monks Euthymios the Great, 
Gelasius, Simeon and Daniel the Stylites[20] offered the most for the support 
of the Council of Chalcedon and the preservation of the Orthodox faith. 
Unfortunately, disputes and riots between Orthodox and Monophysites 
continued even after the expulsion of Basilisk. 


Emperor Zeno now judged the formulation of a unifying policy as necessary 
and, in the year 482, issued, after consultation with Acacius of 
Constantinople, the "Henotikon"[21] decree. The Henotikon condemned 
Nestorianism and Eutychianism, avoided the contentious phrases "one 
nature" or "two natures," skillfully set aside the term of the Council of 
Chalcedon, recognized as valid the Creed of the First and Second 
Ecumenical Councils[22] and refrained from listing the Council of 
Chalcedon among the Ecumenical Councils. 


In 511, the emperor Anastasios I Dicorus exiled the holy Macedonius II, 
Patriarch of Constantinople, to Euchaita. His successor, Timothy (511-518), 
exiled the monk Dorotheos, who had written a book with many verses in 
favour of the Council of Chalcedon, to Oasis. The book was torn apart 
because it had the inscription: 'Tragedy, or prophecy of the present 
situation.'[23] 


Notably, Anastasios also convened a synod of Syrian and Palestinian bishops 
in Sidon (511) "at the full conclusion of the holy Council held in Chalcedon." 
[24] The Patriarchs Elias and Flavian, who participated in the Synod of 
Sidon, successfully prevented the anathematization of the decisions of the Council of Chalcedon 
[25] and disbanded the Synod.[26] 


The Monophysites became furious at this stance taken by the two patriarchs and decided to send 
them into exile. The Orthodox monks from Hollow-Syria then made their way to Antioch, 
resolute in their determination to protect Flavian at all costs. Despite enduring immense 


hardships, [27] their efforts to rescue their leader were in vain. Flavian was ultimately exiled in 
512, alongside "numerous other bishops, clergy and monks bound in chains."[28] 


The emperor, with great joy, then sent Severus, the exarch of the Acephalians, as bishop in 
Antioch.“Helias of Jerusalem, compelled by the emperor either to enter into communion with 
Severus or be expelled from his diocese, with the monks fortifying him, chose to be deposed 
from his bishopric.” John, the former custodian of the Cross, was ordained and agreed to do 
whatever they wanted. Still, after his ordination, he did nothing further.” [29] 


During that critical period, the monastic orders fought with heroism and 
self-sacrifice. The monks of Constantinople, Antioch, and Jerusalem tried 
relentlessly to preserve their faith and protect their shepherds, who—one 
after the other—took the path of exile. 


During this time, as we have seen, a significant addition to the 
Monophysite faction emerged in the figure of Severus. Although Severus 
is revered as a leader by the Monophysites, there exist certain "Orthodox" 
ecumenists—regrettably, even in modern times—who maintain that his 
beliefs were not heretical! Other heretics like the Monothelites Paul of 
Constantinople and Macarius of Antioch deemed him heretical.[30] Let 
us, however, briefly examine the opinion of the holy Fathers. 


Cyril of Scythopolis, the author of the biographies of the eminent monks 
of Palestine, says that Severus "subjected the Council of Chalcedon to 
myriad anathemas. He also preached a perishable nature of the Despot 
Christ, the Son of God after the incarnation through the Virgin, striving to 
establish Eutyches’ cacodoxy." 


"Because he was contentious, he devised many innovations against the 
correct doctrines and institutions of the Church and accepted the most 
impious Robber [Second] Council of Ephesus... He even affirmed that 
hypostasis equals nature and nature equals hypostasis.[31] Boldly dismissing any distinction 
between these terms, he audaciously referred to the revered and adored consubstantial Trinity of 
divine hypostases as a triad of natures, divinities, and gods."[32] 


The heresiarch and "blind"[33] Severus, "denying the mystery of common salvation"[34], 
believed that Christ possesses a composite nature and has a singular will.[35] At the same time, 
according to the holy Fathers, he is a composite hypostasis[36], i.e. a person with two natures 
and two wills. And when Severus accepted two natures before Christ's incarnation, "he is not 
ashamed to declare that Christ is composed of two persons and two hypostases."[37] 


Consequently, "the impious Severus rejected the holy Fathers."[38] According to Saint Tarasius 
of Constantinople, he was also an iconoclast.[39] 


The many heretical ideas of Severus forced St. Sophronius to 
exclaim: "With all these, and before all and after all and accord— 
ing to all and on behalf of all, let Severus be anathema, their 
thoroughly mad disciple, who of all the Headless Ones, new and 
old, is called a most cruel tyrant and a most hostile enemy of the 
holy catholic church, and a most lawless adulterer of the most 
holy church of Antioch, and a most disgusting seducer."[40] 
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Severus reportedly dispatched two of his bishops to Alamundar, 
the leader of the Saracens, who had converted to Christianity, to 
persuade him to embrace his heresy. Alamundar then, wanting to 
test them, said, "I was just informed that the archangel Michael 
has died." They said this was impossible, and he answered them 
very wisely, "Since angels are immortal, then how, according to 
your words, did the Godhead suffer and die on the cross, which 
had been mixed with flesh and formed one nature?"[41]| 


During this period (482-518), the holy monks Sabbas the Sanctified, Theodosius the Cenobiarch, 
and John the Silent achieved impressive successes against the Monophysites. [42] 


Certain clergy and twelve monks from various Monasteries of Antioch sent a letter regarding the 
impious deeds of Severus to Saint John the Cappadocian, Patriarch of Constantinople (518-520), 
and the Endemic Synod, stating: 


"Which tragedy did not overshadow the terrible acts that Severus dared? 


First of all, omitting the things of his particular life so as not to bore you, it does not seem that he 
ever communed with any Orthodox Church. Then, after he had slandered and succeeded in 
dethroning the legitimate shepherd, the most blessed Flavian, he seized his throne by treachery. 


From then on, as a "hired shepherd"[43], he did not shepherd Christ's flock or leave, which 
would have been the best course. On the contrary, he did the beastly work of slaughtering and 
scattering the sheep. He also invented calumnies and blasphemies against God, and not a single 
one of the holy Fathers spared him from accusation. Each day, he criticizes the Councils 
assembled to uphold sincere faith. Since Severus dared to anathematize and oppose the holy 
Council of Chalcedon, it is evident that he also rejects and hates the first three Ecumenical 
Councils, which are sisters to it. This is because this Council confirmed—more than any other—the 


Symbol of Faith of the 318 holy Fathers, accepted the 150 holy Fathers of the Second 
Ecumenical Council, and, of course, the revered Fathers who gathered similarly in Ephesus 
against the impious Nestorius. 


How many murders of revered monks were carried out by him, entrusting the slaughter to Jewish 
hands? It was an occurrence that could not escape the notice of Your Holiness or any other 
individual, for it was a pitiful sight to see more than three hundred men thrown hither and thither, 
naked, buried, devoured by the dogs, and exposed to the vultures of prey. All these monks, who 
had struggled ascetically until their old age, came from the second province of Syria. 


Those of like mind committed the same, and just as reprehensible acts, within his guesthouses. 
For now, he builds dark prisons, and after seizing and scourging many in them because of their 
pious faith, he then kills them. But the things that he dared to do near the springs of Daphne, 
Your Holiness, using magic and worshiping the demons with disgusting incense, all of this is 
recounted within the illustrious city. 


The holy altars or sacred vessels were, of course, not spared either. Thus, Severos burned some 
as impure while he broke and melted others with the help of his like-minded associates. Besides 
these, however, oh most blessed ones, he dared the following: He appropriated the gold and 
silver doves with his companions, hanging—in the fashion of the Holy Spirit—above the divine 
fonts and the sacred altars. He even said comparing the Holy Spirit with a dove is wrong. 
Furthermore, after he acquired the money, the buildings, and the prime real estate that belonged 
to the Church, he recklessly squandered it all and accumulated heavy debts. However, it is not 
possible, blessed ones, to narrate in detail all that Severus ventured; that is why we content 
ourselves with these few, although in reality, they are vast."[44] 


The letter that the monks of Apameia sent a little later to their bishops is also very touching, and 
the terrible works of the monophysite Peter Apameia are narrated. 


"Peter repeatedly sends individuals to harm the monks of the Monastery of Dorotheus, then 
brings them to the city and imprisons them. And he doesn't stop there, even though he has done it 
many times. Who, however, can approach the truth and narrate the evils perpetrated at the 
Monastery of Matroni?... And if we remember those who had attacked the Monastery of 
Oragons, how extensive a chronicle would be required to document their numerous atrocities as 
they ruthlessly ravaged the Monastery and apprehended the chanting monks within its walls?... 


Nor did any of the surrounding residents escape what happened during the raid against the 
Nikerton Monastery. But, what reasonable person will be able to recount without tears the 
terrible deeds, which they committed in a hostile manner, to kill the pious Orthodox monks who 


were gathering there to celebrate the completed feast? After all, he was now accustomed to the 
murders of monks and considered this deed, cursed by all men, a significant profit."[45] 


The monks of various Monasteries from Constantinople, Syria, Palestine, Sinai, Raithu, and 
Scythopolis sent a new letter to the holy Patriarch of Constantinople, which is read in the fifth act 
of the Great Endemic Synod of Constantinople in 536, in which they denounce the illegal actions 
of Severus, Peter, and other heretics, specifically the anathemas against the holy Fathers, the 
Council of Chalcedon, and the Tome of Leo. They also mention the pressures and extortions on 
Orthodox priests to sign these anathemas, the violent murders of holy men, the illegal 
ordinations, the robberies against the Monasteries, the murders of monks, the schisms, and the 
civil wars that have recently afflicted Alexandria and many other regions. [46] 


Great adversaries of the Monophysites during this period (550-619) were the hieromartyr 
Anastasios, John Moschos, St. Antiochus the Pandect, Theodore the Presbyter of Raithu, St. John 
the Sinaite, author of the Ladder, St. Barsanuphius, St. John the Prophet, and St. Dorotheus.[47] 


Finally, we express the wish that the Anti-Chalcidonian Monophysites come to realize that their 
"fathers" fell into heresy, to comprehend the delusion in which, unfortunately, they find 
themselves to this day, to renounce the heresy and its leaders Eutyches, Dioscorus, and Severus, 
and to return to the embrace of our Holy Orthodox Church, which is the One, Holy, Catholic, and 
Apostolic Church.[48] 
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“ 


id A’ OKS- 


XANKAAONI GI 


’ 


, 
eee 
4y ral 


i St Ae esl fe - ee iy \ 
» eet _y Z 
PAN ff <a sat 
see « WS 


Ak = = = 

NZS 2 ee 
a \\ VSISn 
), fs it i) Ge, 
Ye) 2 at, / 


SW AWN 
VAWNWAW 


pee 
= 


. 


Ce me 
\ — 
4 \ 


Ne MA \ouy 
y= i 
“1 \ 

. 3 of 


Ml) 


X 
(_\ ee 


4 
~~ 4 = 3} jm 
Pe so \ “iy, 
$ ee I as 
a = 
A Oe] 
T 


P . y/ 
\Ja <A 
= § ~ em | 
- x 
’ : Y 
‘tbe ee 4 
Se ss 


a 
" 4 
ale 
— <Gent Y, 
: \\: 
as. 44 ¥ 
A . : = 
=> os Arlt. 
“Tors ii isti sw > \ 
4y ANOS ~ aw, \ 
*, ; — 


reat sos 


3 


ot RS 
% =e 


Excerpts from the Service of the Sunday of the Commemoration of the Fathers at the First Six 


Ecumenical Councils 


The Macedonians, Nestorians, Eutychians and Dioscorans, the Appollinarians, Sabellians and 
Severians, savage wolves who came clad in sheep skins, did ye, as true pastors, drive far away 
from the flock of the Savior, stripping each of the thrice-wretched ones of their sheep’s clothing. 
Wherefore, we call you blessed. 


O holy fathers, ye were careful preservers of the Traditions of the apostles, for, having taught in 
Orthodox manner the consubstantiality of the Holy Trinity, in council ye cast down the 
blasphemy of Arius; and having denounced both him and Macedonius, who contended against 
the Spirit, ye condemned Nestorius, Eutyches and Dioscorus, Sabellius and the mindless 
Severus. Pray ye that we be delivered from their deception, that our life may be kept undefiled in 
the Faith, we beseech you. 


(Stichera from Great Vespers) 


The pious council of the fathers, which once assembled against Eutyches, truly preached the 
Savior in two inseparable natures, manifestly walking and abiding in the doctrine of the godly 
father, Cyril. 


The six hundred and thirty pious men, having cast down the deception of Eutyches and the 
heresy of Severus, gave voice to this hymn: We preach Christ in two natures, walking according 
to the pronouncement of the blessed Cyril. 


Let him who doth not confess Christ, the Word of the Father, to be in two natures and activities, 
fall under our anathema! For thus did the Fourth Council of the holy fathers unanimously preach. 
Let us all, therefore, call them blessed. 


Those who have foolishly inclined towards the words of Severus, which are full of dreadful 
poison, are ever put to shame and driven away from the Church like predatory wolves and dogs. 


O ye faithful who join chorus together, we honour the Savior and Creator of all in two indivisible 
natures, two volitions and activities. Wherefore, we utterly reject the deception of Severus. 


Come ye, and let us openly reject the deception of the pernicious Severus and Jacob, and with 
them Theodosius and Dioscorus, but let us praise the Fourth Council of the pious fathers with 
hymns divine. 


Theotokion: From thy precious blood didst thou give birth unto God Who bore flesh, O pure 
Maiden; Him have the fathers professed to be in two natures, but a single Hypostasis. 


O mindless and vain Severus, tell us: Is the Word, the Son of the Father of lights, a single 
essence, commingled, without beginning? For if thou sayest so, thou dost postulate a different 
essence; for flesh and the Word are not a single essence, but are two, O accursed one! 


To speak of a single nature of the Word goeth against the incarnate nature of humankind apart 
from any change and commingling; and the teacher and primate of the Alexandrians hath clearly 
taught two natures and volitions to those who wish to reason in Orthodox manner. 


The two unconfused natures of Christ do we all proclaim, O ye faithful, trampling underfoot all 
the impiety of Eutyches and the mindless Dioscorus. And we follow the limits set down by the 
holy fathers through the discourse of the divine Cyril. 


Theotokion: Thou art the chariot of the cherubim, O pure Mother of God; thou art the habitation, 
the dwelling-place of God the Word of the Father, Who clothed Himself in flesh of thine all-pure 
womb. Wherefore, worshipping Him Who became incarnate of thee in two natures, we glorify 
Him unceasingly. 


O Severus! Do not wickedly confuse the natures of Christ, O iniquitous one; for all the priests 
and all-blessed teachers, professing that in the one Person of Christ there are two natures, have 
expounded thus to all. 


Desiring to take pity on us who were perishing, He Who is without beginning, the Word of the 
Father, Who loveth mankind, manifestly assumed human nature. Wherefore, I profess Him in 
two natures and volitions. 


The Fourth Council, having set at naught Severus and Dioscorus, who blaspheme Christ, read 
aloud the Tome of Leo, the primate of Rome, showing forth right well the natures of the Savior 
as two in number, without separation. 


Theotokion: Thou wast the Mother and handmaiden of thy Son, O pure one; for He Who came 
forth from thee existed before thee as thy Creator. Him do we know to be in two natures and we 
unite them in the hypostatic Word. 


May shame cover the countenances of Eutyches and Dioscorus, who spake foolishly of a 
commingling of the nature of Christ; for He received the nature of earthborn man not in 
appearance, but in His divinity. 


The two epistles of Cyril which were once sent to the prefect who held authority over the East, 
denounce all the deception of Severus, piously proclaiming Christ. 


Cyril preached Christ in two natures and two activities, cutting to pieces the heresy of the 
senseless Severus. Wherefore, let us all remain in his doctrines. 


Theotokion: We, the pious, proclaim thee truly to be the pure and all-glorious Virgin, O Mary 
Theotokos, closing off the impudent mouth of Nestorius and the evil mind of Dioscorus. 


Dioscorus, Eutyches and Severus the Leviathan, the three who have commingled and mixed the 
natures of Christ with mental confusion, have struck out with audacity against the worshipful 
Trinity. 


Confessing Christ to be in two natures and activities, without confusion, immutably, we vanquish 
the deception of Severus. Wherefore, we cry out to Him Who, in assuming flesh, endured 
suffering: Blessed is the God of our fathers! 


Theotokion: Not in more than one Person do we glorify the one Christ, nor do we unify Him in 
commingling His essence; for He is one and the same Person, thy Son and Creator, O Virgin, 
distinguished by being dual in nature. 


Let those who do not profess the one Son in two natures, indivisible, immutable and unconfused, 
be put to shame, and let their mouths be stopped; for we, the pious, render glory, believing that 
Christ acteth and willeth not in accordance with different hypostases, but in two natures. 


O ye who bear the name of Jacob the ragged and take his name to yourselves, tell us: Were ye 
baptized in his name of old? Wherefore, because of him, ye who yet willingly cleave unto 
shamelessness with that liar have fallen away from the grace of Christ. 


In Chalcedon, the Fourth Council set at naught Dioscorus, Eutyches and Severus, and utterly cut 
off from the Church of Christ the Master the thorns of their heresy, which confused the natures of 
the Savior. With the Church we who are Orthodox hold them in derision. 


The false Severus, having traversed the right glorious Church of Christ, rightly became the object 
of the vengeance of the council of the pious fathers because of his blasphemy and deceptive 
verbal artifice; and, condemned, he is cut off from the company of the teachers of the Church. 


O wretched Severus, why comminglest thou the natures of Christ and introducest confusion and 
commixture into them, thus adding to the Godhead, which is devoid of passion, the suffering on 


the Cross and the burial of the only-begotten Word of God? Wherefore, we abominate thy great 


blasphemy. 


(Orthros) 
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